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SERMON I 


Pſalm xxxvii. 4. 


Delight thou in the Lord , and he ſhall 
give thee thy heart's defrre. 


Here are Two Opinions which the 

Devil has been always buſy to pro- 

ate in the World, as the Two 

main Pillars of his Kingdom : The Firſt is 

That a Sinful Life is a State of True Liber- 

ty, and fincere Pleaſures, and happy Advan- 

tages z The Second is (on the contrary) 

That a Religious Life is a Servile and Un- 
confortable >tate. 

He made the firſt Breach upon humane 
Innocence by the former of theſe Suggeſti- 
ons ; when he told Eve, That by Eating of 
the Tree of Knowled ove ſhe ſhould be as God, 


that i is 1 he thould reap f_ highand range» © 


(city from doing that which was forbid- 
den hs -r to dv. But we know the Succeſs : 


"o learnt the difference between Good and 
A 3 Evil 
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Evil by her Tranſgreſſon, which ſhe knew 


[not before ; but ſhe learnt the Difference to 


be this, That Good is that that gives the 
Mind pleaſure and aflurance ; and Evil is 
that that muſt neceſlurily be attended, looner 
or later, with ſhame and ſorrow. 

As he thus began his Kingdom, lo he has 
carried it on ever {ince by the ſame Impo- 
ſture ; that is, by poltetling mens minds with 
vaſt expectations of the preſent Incomes of 
Sin; and making them dream of golden 
Mountains, mighty gratifications and adyan- 
tages they ſhall meet with in following their 
Appetites the forbidden way. Whereas on 
the contrary, there are Seatons wherein all 
Sinners are ready to confels,that their Coun- 
ſellour has been a Deceiver, that their Fool- 
iſh Hearts have been darkned , that their 
Hopes have been Vain, their Gains no Pro- 
fit, and all their Enjoyments leading to Bit- 
terneſs. $0 little truſt is to be g1ven to all 
the promiſing Overtures of Sin. 

To promote the ſecond Opinion, That a 
Religious Life 1s a Servile and Uncomfort- 
able State,the Devil ſuggeſts to our thoughts, 
That true Freedom is to follow our own Hu- 
mour ; I hat to deny our Appctites 1s to be 


Miſerable ; 
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Miſerable ; T hat not to proſecute our Paſ- 
fions is to be Cowards; L hat to ty our ſelves 
up to Truth and Juſtice is to have no Liber- 
ty ; That to live by moderate and preſcribed 
Rules is to have no Joy ; and therefore that 
when the Religious Man looks for Joy, he 
can only ſee it at the tedious diſtance of a 
Future Life Which were it true, our Na- 
ture that is ſo importunately goaded on with 
the defire of pretent Happineſs, could not 
but languiſh under the diſcouragement of 
ſo Remote an Expectation. But in the 
mean time the Holy Scriptures give us a 
quite difterent proſpect of this matter : 
there we are told, that the ſervice of God is 
true Liberty; that the Toak of Chriſt is eaſy, 
in compariſon of that which any other Form 
of Living will bring upon us ; that Religion 


| has Pleaſantneſ$ in its ways , as well as Glory 


in its End ; that it will bring us in Peace and 
Foy, ſuch as the World cannot give ; and there- 
fore that the Religious Man's Joy does nov 
ſtand at ſo tedious a diſtance, but is ſo pre- 


. ſent and at hand that it may be felt and ta- 


ſted every moment. And a Summary Con- 


firmation of all this we meet with in the 
words of the Text : Where we have Reli- 
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ion deſcribed both in its State, and in its 
ruit ; and recommended to us in both from 
that which we ſo much long for. Delizht 
thou in the Lord, this 1s the State of Religion ; 


and he ſhall give thee thy Heart's Deſire, ' his is 


the Fruit of Religion; even its Preſent Fruit : 
Now where there is Delight for the Princi- 
ple, and Attainment of Defires for the In- 
come , we have little reaſon to ſuſpe& that 


ſuch a State can either be Servile or Uncom- . 


fortable. 

The Words therefore lead me to aflert 
the great Advantages of a Religious Life ; 
and to recommend it from the influence it 
has upon our preſent well-being : And this 
is the Point I ſhall purſue, and paſs to the 
Evidence of 1t by the ſteps of theſe Thre: 
Propoſitions, v1z. 


I. That to Delight in G:d is our moſt rea- 
fonable Duty. 7 

IT. That to Delight in God is the True State 
of Religion. And 


Ul. 'That to Delight in God is the happieſt 


Method of compaſling all our Ends ; 
as is imply'd in this Promiſe or Aﬀer- 
tion, He ſhall give thee thy heart's Defrre. 
5M I, That 
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I. That to delight in God is our moſt 
Reaſonable Duty. We may obſerve that 
none of the Voluntary Actions of Men,whe- 
ther Good or Evil , can have any Life or 
long continuance, unlels they are ſupported 
by ſome Kind of Delight. Even fintul aCti- 
ons will ceaſe; when we come to have no 
pleaſure in them : And hence it comes to pals, 
that many Men have forſaken particular 
Sins, without ever Repenting of them ; for- 
faking them only from the Principle of a 
Carnal diſguſt : And if Sinful Actions will 
ceaſe without the ſupport of Delight, much 
more will Religious, to which we have {o 
much leſs both of Power and Propention. 
Foralmuch therefore as there are many Of- 
hces of Religion which cannot be in them- 
ſelves the proper matter of Delight ; we 
mult either delight in Him for whoſe ſake 
we do them, that 1s, in God ; or elſe we 
mult neceflarily fink from their perform- 
ance. | 

Now to Delight in God tis to poſſeſs our 
Minds with ſuch a proper ſenle of his Good- 
nets, as may be able to produce an habitual 
comfort and pleature in the Contemplation 


of Him. And this is a matter ſo practicable, 


B that 


: 
: 
. 
[FWSM TT _—  —— — — 


 OOI———— 


SERMON LI 


that the only reaſon why it is not done, is 
becauſe we do not ſet about it. For let us 
but confider what tt 1s that makes us take 
delight in any thing : It is only this, Firſt 
to concerve a thing as Good, and fecondly 
to concetve that Good thing as Ours ; and 
then it 1s 1mpoſhble but that fuch a thing 
ſhould delight us. Now all allow that we 


have no Notion worthy of God, unleſs we . 


concerve him to be the chiefeſt Good ; nor 
have we any notion worthy of his Truth, 
unlefs we likewite conceive him to be Ours : 
For by the Chriſtian Covenant he has cnga- 
ged himſelf to be Our God , that 1s, the 
Author of all Good unto us. And therefore 
God, infinitely Good as he is, is more cer- 
tainly Ours, than any thing that the \\ orld 
can molt hopefully promife us ; For in re- 
ſpec of any ſuch thing many accidents may 
interpoſe to prevent our potleſhon of it : 
Nay God is more Sutely Ours , than any 
thing of the World that we pofiets ; for 
that Poſlefſion is defeifible ; it may, it muſt 
determine in a little while : But God is Ours 
Certainly, Safely, Everlaſtingly ; unleſs we 
conſent to part with our Title, unleſs we 
will not that he ſhould be Ours. Now who 


Can 
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can doubt but that under this Contemplati- 
on God is the moſt proper Object of our De- 
light ? 

That we can delight in God 1s our pecu- 
liar Privilege ; it is both the Honour and 
the Happ:nelſs of our Nature : For as our 
Nature is endow'd with a Capacity to ap- 
prehend God, fo it 1s that Capacity alone 
that gives us preference above the Beaſts that 
periſh : For abſtrafting from this our Power 
of Knowing, and contemplating, and en- 
joying God , there 1s no Evident that we 
are more Wiſe ; much Evidence there is that 
we are leſs Happy than they. 

But to ſhew more fully what Reaſon we 
have to delight in God , I ſhall make the 
Compariſon betwixt God and all other de- 
lectable things, and argue from the reſpe- 
ctive Confideration of all thoſe things, that 
if they are to be delighted in, God 1s more 
ſo. 

All rhe delectable things that we can et- ' 
ther know or imagine, we may range under - 
theſe Three Kinds, Natural, Moral, and 
Heavenly : In the Firſt confiſt the Pleaſures 
of the World; In the Second confiſt the 


| Pleaſures of the Good; and in the Third 
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confiſt the Pleaſures of the -Blefled : And 
my purpoſe 1s to ſhew that each of theſe 
three do point us out to God as a tar better 
and more tranſcendent Delight. 

1. I begin with the Delectable things of 
Nature. 

Wondertul 1s the Variety of thoſe things 
in Nature that are accommodated to our L1- 
king ; and their power to delight us we ac- 
knowledge too much by the power we uſu- 
ally give them over our Aﬀections : And 
yet all theſe things do point us to ſeek after 
tomething Better ; as our own Hearts will 


tell us, ſo often as we ſeriouſly think of the 


Emptineſs of all natural Delights ; and how 
by reaſon either of their offenſive Mixtures, 
or neceſlary Decay , they leave our Souls 
lean and pining in the midlt of their Enjoy- 
ments. And this 1s an Argument that God 
himſelf inſiſts upon, 1/a. 55. Where he com- 
plains of his People That They had forſaken 
Him, the Fountain of Living Water , and had 
hewn to themſelves Ciſterns, At CiSterns, that 
would bold no Water. The Words are very 
full and curious in their matter. For (1.) 
God repreſenting himſelf by the Emblem 
of a Fountain of Irving water, intimates, That 

He 
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He 1s the only Source of ſolid Refreſhment, 
of {incere _ laſting Delecation, and ſuch 
as is adzquate to the meaſure of the long- 
ings of our Soul : And, (2.) That all that 


'will, may come freely to thete Waters, be- 


caule ay tlow freely tuwards All; and 
whoever do come to them , that 1s, whoever 
do cleave unto God by Contemplation and 
Detire, ſhall be ſure to tin! their defired Re- 
freſhment 1n him : But, (3.) that Men, hurri- 
ed away by their own foolith Choices, come 
to di{trult and forſake Gol the Fountain, and 
hew unto themſelves Ciſterns : Hewing Cilſ- 
terns out of the Rock 1s hard Labour ; and 
it implies the great Pains Men take to fcek 
out the Waters of Comtort in Worldly Me- 
thods ; but when all is done, Terr CiSterns 
will bold no water : I he Water they catch 1s 
not Living, it is Pall'd and Foul; and yet 
ſuch as it is 1t will not tarry with them : 
their Worldly Methods fail them deplora- 
bly, for all the Pleaſures they bring 1n are 
Heavy and Polluting, and by and by they 

will be none at all. | 
When Solomon gave his heart a Looſe into 
worldly Delights, he thus exprefles it---- / 
gave my Heart to kaow Madneſs ani Felly ; 
Madnets 


Madneſs and Folly : All thoſe Delights that 
are Irregular and Sinful in their matter are 
pure Madneſs. 'T hat Demoniack the Goſpel 
tells us of, that he pleated himſelf to dwell 
among the tombs, and there to cry and cut him- 
ſelf with ſtones, had not a more Compaſſona- 


ble Delight than the Sinner has : his Delights 


are pure Madneſs. And as for the Common 
Delights that entertain us with greater Inno- 
cence, yet theſe are no better than Folly : 
The uſual Diverlions of Men have nothing 
more ſolid in them than the Toys of Chil- 
dren ; and they ſeem to take all their Com- 
mendation, as they do their Name, from 
Paſſing away Time : As if Time laid fo hea- 
vy upon our hands, that we were beholden 
to any thing, that may help to take it off. 
Whereas were but more of our Time devo- 
ted to Pious Offices, ſo that our Souls might 
be wrought into habitual Refleftions upon 
God, and the Amiableneſs of his Nature, 
and the Sweetneſs of his Favour, and the 
Excellence of his Promiſes ; how would the 
whole paſs more Chearfully, Uſefully, Ac- 
countably ? And how ſhould we be able to 
look more like our ſelves, that is, Ere& and 
Rational ? 

I do 
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tions of Lite from the Goods of Fortune, 
from the Diverſions of the Mind, and from 
the regular Gratifications of our Senſes, do 
bring in matter of real Nelight : But then, 
Are not all theſe the Bleſſings of God ? And 
therefore fo long as we pretend to Reaſon, 
as well as Senfe, How is it poſſible we can 
delight in theſe good things, and not with- 
all dehght in God as their Author ; from 
whoſe Goodneſs proceeds both all we have, 
and all we hope tor ? Be ſure that if we 
cannot take dehght in the Supream Goo, 
all we take delight in beſides will directly 
ri{e up in Judgment againſt us, and condemn 
our Choice from the very Principles of our 
Chung. 

But moreover, we muſt acknowledge thus 
much farther concerning all Natural Deltghts 
( viz, ) That they are Deceittul m the Uſe : 
For they ſerve us only when we have leaft 
need of them ; not in the Bitterneſs of Af- 
fliction, not 1n the Deititutions of the Soul. 
Whereas a Spiritual Commerce with God, 
which breeds a fure Hope in him, 1s a fteady 
Enjoyment that no Accidents can interrupt : 
For it will ftick by us, when both Objects 

and 


1 do not deny but that the Accommoda- 
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and Appetites ſhall ceale ; when all other 
defireable things, and the very Defrre it ſelf 
Jhall fail. In the multitude of ſorrows his com- 
forts will refreſh us ; ſays the Pſalmiſt : It is 
God our Maker, that giveth ſongs in the night ; 
ſays Elthu in Job. 1. e. hat giveth Com- 
fort in the night of Affliction, and in the 
gloomineſs of humane Deſpair: As it was 
at that time Job's own Caſe. 

[ have thus far taken a view of the State 
of all Natural Delights, to ſhew, How their 
Emptinels does properly point and remit'us 
unto God for ſomething better and more ſa- 
tisfying : And to this 1 ſhall only add one 
Reflection out of the Prophet Habbakuk, 
where he ſays, - Is it not from the Lord that 
the People weary themſelves for vanity ? Here 
he ſtiles all worldly things by the Name of 
Vanity or Emptineſs; And he does not 
mean 1t 1s from God, that Men purſue theſe 
worldly things ; I his is from theit own Ap- 
petites: Nor does he mean, it is from God 
that Men weary themſelves in that purſuit ; 
This 1s from their own Folly : But he means 
that the Emptinels of thoſe things they weary 
themſelves about. This &s from the Lord : 
that is, God has purpoſely deſigned, that 

worldly 


| 
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*l/ * worldly things ſhould not be ulalying, nor 1 
at . able-to aniwer that importunate dehire of | 
ay Happinets which he has made Connatural j 
+ * to the Soul of Man. Now fince God has | 
L } given Man ſuch a Defire, and withal put no | 


capacity 1n things here below to anſwer it, | | 
and yet has certainly made nothing in vain ; | 


| It is a Demonſtration, That He intended 

himſelf to fill up the meaſure of our Defires, 
and to be Himſelf that Delight which we 
long for. 


2. I paſs to examine the Delights of Ver- 
'tue, or Moral Delights : And from theſe we | 
may learn the ſame Inſtrufion. | 
Moral Delight is that which ſprings from 
the Conſcience of Well-doing : And though - 
this. be a Pleaſure that properly belongs to 
the Good ; yet ev'n the Vicious can hardly | 
be infenfible of it ; becauſe it may be felt to 
ſpring from any Single or Caſual AQ of Ver- 
tue. As for Example ; Let a Man but refreſh 
the Bowels of the needy, or comfort the af- | 
flicted , or check an Appetite, or overcome 
a Temptation, or forgive an Injury, or re- 
ceive an Afﬀront with Temper and Meek- 
neſs, and he ſhall immediately find the ta- 
cit Praiſe of what he has done, darting 
| C through . 
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through his Mind, accompanied with a f1n- 
cere Dele&tation. And thus Conſcience plays 
the Monitor ev'n to the Looſe and Unrege- 
nerate in their moſt Caſual Acts of Wel-d9- 
ing; and i like a nice whijpering behind them, 
and ſaying, T his is the way, walk in it. But 
when the Principles come once to be fixt 
m a Man, and his Vertue to be hebitual and 


- uniform; this never fails to be followed 


with a ſtable Serenity and Pleafure; and 
a Sarisfaction not to be equalled by all the 
Joys of Senſuality. And this wt was that 
made the honeſt Heathens preferr Conſcience 
before Appetite ; and ſtile ir their Solace, 
their Riches, their Haven , their Wa't of 
Braſs ; as being ſufficient , nut only i re- 


create and pleaſe them, but hkewiſe to 


ſupport them in Trouble , and to' balance 

the Spight of il] Fortune. : 
Now if Conſcience may thus be deligh- 
ted in, my Argument runs, How much more 
reaſonably may God be delighted +n, who is 
the Rewarder of Conſcience ? Eſpecially 
when we confider, that this Delight ſpring- 
ing from Conſcience, 1s nothing elte but a 
boding Inſtin&, that there ſhall be a future 
Reward, And undoubtedly it is nothing elle : 
For 


#| 
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For otherwiſe, were the Verdict of our Con- 
{ciences not accompanied with fuch a bo- 
ding Apprehenfion, it were impoſſible that 
it ſhould amount to a Delight : that is, The 
Conſcience of Vertue could never amount 
to be a Delight unto us, were it not accom- 

nied with the apprehenſion of a Future 
Reward of Vertue. For as no ill Man fears 
from himſelf, 7. e. no il] Man fears left at 
any time hereafter he ſhould come into the 
mind of puniſhing himſelf; So likewiſe no 
good Man hopes from himſelf, that he at 
any time hereafter ſhall be at the Diſcretion 
of rewarding himſelf: And therefore the 
ſimple Verdict of our Conſciences upon good 
or evil Actions, would never be able to pro- 
duce Hope or Fear, Joy or Grief; were it 
not for this further Apprehenfion, That 
there is a God, who knows all as well as 
we, and who will take care ſome time or 
other to make Diſtributions accordingly. 
And thus Conſcience was always an impli- 
cit Proclamation of God unto the Hea- 
then. | 

I know 1t may be alledged, T hat, with- 
out this Apprehenfion of a Future Reward, 


a Man might delight in the very Practice 
C 2 and 
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(on the other hand ) as for all paſlive Ver- 


and Exerciſe of Vertue ; becauſe Vertue 


is no {mall Reward unto its ſelf, in its im- 
mediate Conſequences; nay, though no- 
thing elſe were to follow, yet a Man might 

leaſe himleif in the Conſcience of this, 
viz, TI hat he had acted ſuitably to Reaſon. 
But this 1s an Argument fo fine ſpun, that 
it ſerves rather tor Oſtentation than for Uſe. 
I know indee:! there are ſome Vertues of 
ſuch a Nature, that a Man may. take plea- 
ſure in the very ixercife of them ; ſuch as 
are Beneticence and Juſtice, and the like ; 
Vertucs that carry Glory along with them, 
and make the Man that exercites them look 
Great, and bring in Praiſe and Bicfting as 
a concomitant Reward : And therefore we 
may meet with many Inſtances of Men, wha 
have been glorious in theſe Vertues ; not as 


Vertues, but as they are Lures of Reputa- 


tion and Fame; and at the fame time conti- 
nued very vicious in other Refyects. But 


tues, ſuch as Self-denial and Patience, and 
the like, their very Matter being not” foyors 
but Griewous, 1t 1s impoſhble they ſhould be 
practiſed with Delight for their own ſakes, 
but only in proſpect and expectation of a 

Future 
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Future Recompence. And this is the Reaſon 
that we find in the Goſpel-Writings, It is not 
their uſual Method to urge and inculcate 
Vertue from the 7 opicks of concomitant Re- 
wards ; leſt the Foundation being too narrow, 
might give occaſion of Offence to thoſe who 
ſhould reſt too much upon it ; but they 
urge Vertue from the Proſpe& of Heaven, 
and the Hopes of that Glory and Immorta- 
lity which God has reſerved for it. Indeed 
it 1s truly ſaid, That the Man who a&ts ſui- 
tably to Reaſon may find Content and Satis- 
faction in himſelf for having fo done, tho' 
no other Advantage were to follow : But 
then we muft conſider, that, abſtracting, 
from this Notion of a Future Reward, no 
Man would att ſuitably to Reaſon in any 
thing that brought upon him a Temporal 


. Inconvemience ; nor would there be any 


Reaſon for Vertue farther, than as it might 
ſucceed to be preſently advantageous ; and 
the ſame Reaſon there would be as well for 
Vice. And this the Apottle expreſly argues, 
1 Cor. 15. 3O. 32. 

The Inference I make from the whole 
that has been ſaid upon this Head, 1s this, 
That there is a neceflary Relation between 

God. 
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God and our Conſcitences ; Infomuch that 
whenever we conceive any Pleaſure upon the 
Remembrance of any thing well done, that 
pleaſurable Movement of our Conſcience is 
a Natural Call to us to delight in G94 ; who 
is the ſole Foundation, and Hope, and Re- 
ward of Conſcience. 

And this gives me occaſion to refle&t up- 
on two ſorts of Men : ſome there are who 
pretend to pleaſe themſelves with the Offi- 
ces of Conlcience, as that they keep their 
Words, and ſtand to their Contra&s, and 
injure no Man ; though in the mean time 
they are very careleſs of God : And ſome, 
on the other hand, pretend to delight in 
God, and make their boaſt in Religion, tho' 
in the mean time they make bold to wave 
the Offices of a good Conſcience. The firſt 
of theſe are guilty of great Abſurdity, and 
the ſecond of as great Abſurdity, but greater 
Scandal. For from this neceflary Relation be- 
tween God and our Conſciences, it follows, 
That our Regard to either cannot poſſibly 
be ſupported without an equal regard to 
the othees If we pretend to delight in 
Conſcience, we have no Reaſon to do fo, but 
only this, that God is a Rewarder of Conſcience : 

and 
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and if we pretend to delight in God, we have 
noReaſon to do fo, but only this, Ev'n the 
Tettmmony of our Conſcience, that we have 
a Title to his Reward : And therefore as they 
who neglect God, have no Foundation for the 
Repole of Conlcience ; fo they who negle&t 


Conſcience have no Foundation for Compla- 


cency 1n God. 
3. And now I come to the laft kind of de- 


lectable things, thoſe of Heaven : A ſtate fo 
happy and pleaſurable, that the Apottle tells 
us, the very Expectation of it 1sſufficient to 
work 1n/US —_— wit? 197 wnjpeakable and 
full of "glory. Man Is fo mean a Con- 
ception of that State, \n rhat he mult needs 
wh it; and though nee: to ſenſual, defire 
it'in Exchange of ail his preſent Enjoyments. 
Bring one that Will fay., he' could n6t de- 
hgbt 1n Heaver';* and have nothing to urge 
to-tuch a one why he thould delight in God. 
Bur if tHlenven 'becto be delighted in, God 
is lnore. *- For fifvwe look into the bottom 
of ithe' Newion ,)-we-fhall find, that Heaven 
s no-otheriin' effet-than'God himſelf ; and 
that God is not- only-the Rewarder, but the 
very Reward, of. th4/+ that fer hmm. - Accord- 
imgly\ we ſhall fnd'in the Holy Scraptures, 

that 
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that all the Joys of Heaven are defined with 
Relation to God ; and the Seeing of God 1s 
declared to be the Root and Foundation of 
Eternal Beatitude : From whence the Schools 
have ſtiled it the Beatifick Viſzon. Not to 
mention other Texts to this purpoſe, Our 
Saviour ſays, Bleſſed are the poor in ſpirit, for 
they ſhall ſee God ; And St. fohn yet more ex- 
preſly to our matter, 1 Epiſt. 3. 2. We hall 
be like him, for we hall ſee him : where the 
being like God, i.e. the Participation of a 
Bliſs and Glory like to the Divine 1s ex- 
preſſed to be the formal Happinels of Saints ; 
but their cauſal Happineſs to be their Seeing 
of him. I therefore propoſe to determine 
what is meant in theſe 1 exts by ſeeing God ; 
and the doing of that will ſufficiently con- 

firm the Argument I am upon. | 
And (1.) As the Eſſence of God is pure- 
ly Immaterial, and therefore Inviſible, 1o the 
Seeing of God can be no other than Intel- 
leFual, and performed by an A& of -the 
Mind, in comprehending and. knowing what 
that Eſſence is. And that this Knowledge of 
God ſhall hereafter be compleat 1n all Saints, 
the Apoſtle intimates, 1 Cor. 13. 12. where 
he ſays, Now 1 know in part, but then I /hall 
| know, 
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To euen | 16! alſo am" known, As if he 


had laid ; Even [,;though I have been wrapt 
up into the Third Heavens, and there ad- 
mitted into Inutterable Secrets, yet-even 1 


hitherto have but a partmal and imper- 


fect Knowledge of the wonderful Things 
of God; but Then, when |- ſhall be. pol- 

ſels'd of my Intereſt in the future State, 
Then I ( with all othergSaints ) ſhall know 
God, as alſo I am known ; 1. e. as perfectly as 
God knows me : He would not ſay, I ſhall 
know God as perfectly as I know my ſelf; 

this had been too ſhort a meaſure, becauſe 
no Man knows himlelf but imperfectly ; 

but as God knows me; 2. e. Then I ſhall 
know all the Wonders of his Eflence, all the 
Beauty of his Perfections, . all the Reaſons 
of his Providence, all the Treaſures of - his 
Wiſdom, all the Riches of his Goodneſs; I 
ſhall know them throughly and exactly. 
Now he. who. is any way ſenfible what a 
Pleaſure-ftrikes through the ,Soul of Man 
upon the Diſcovery of any curious Secret, 
or the Attainment of any important Know- 
ledge, wall eafily-allow, that ſuch a Know- 
ledge of | God; uſt needs be a more tranſ- 


porting Entertainment, than any can be 
imagin'd 
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imagin'd within the bounds of Nature. This 


15 the Intellectual Vifion of God. 


But ( 2.) We have no Reaton to deny, 
but that the Saints ſhali likewiſe have a Bo- 
dily and Senfible Viſon of God. For although 
God's Effence be Invitible, yet there is a 
Glory, which is as it were the Train and 
Attendance of his Eflence. ( By the Ptal- 
miſt's Authority , I may call it the Garment 
or Cloathing of his Eflence ; for fo ſays rhe 
Pfalmiit of God , Who decketh himſelf with 
light as with a garment : and by the Apottle's 
Authority 1 may call it the Dwel{ng or Pa- 
lace of his Eflence; tor fo tays the Apoſtle 
concerning God, Who dwelleth in light that is 

achable : ) and this Glory or Majeſty 
of God is ſuch as we mutt allow to be pro- 

rly vifible. And theretore there is-a Di- 
Rindtion between the Eflential and the Ma- 


jeſtatick Preſence of God : For his Eflential 


Preſenceis Infinite ; and ſo every where, and 
every where unſeen ; but ont he contrary,his 
Majeſtatick Preſence is the Notitying or Diſ- 
covery of his Eflential Preſence in a deter- 
minate Place, by ſome kind of magnificent 
luminous Appearance : And this we know 
has been accommodated and brought down 
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to the perception even of Mortal Eyes. Thus 
the Glory of Ged 1s faid to have appeared on 
Mount Sinai fix days together : And after- 
wards in the Sanctuary it is faid to have 
reſted and dwelt , becauſe of its long and 
uninterrupted continuance there: And at 
the Dedication of the Temple it is faid 
to have filled the houſe ; And at the Birth 
of our Saviour it is ſaid to have ſhone round 
the Shepherds; And at his Transtigurati- 
on in the Mount St. Peter tells us, There 


came a Vice «mo # utyzrowpewis Iogns, from the 


excellent Glory. And hence it has come to 


paſs, that the word Glory , befides its com- 
mon Meaning, is uſed technically in the Art 
of the Painters, to fignifie a luminous Radi- 
ation, or circular Darting of Laght. Now 
all theſe I have mentioned are Inſtances of 
the Majeſtatick and Vifible Preſence of God. 
And this manner of Viſion the Apoſtle 
ſeems to have reſpefted in that paflage, 
1 Cor. 13. Now we ſee through a glaſs darkly, 
but then face to face, 2. e. In this Lite (accord- 
ing to the courſe of ordinary Diſpenſations) 
we can only ſee the Glory of God 1n its Sha- 
dow and Reflexion from the Glaſs of his 
Creatures ; and they who have had the vouch- 

D 2 ſafement 
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ſafement to fee it direly, have rather found 
it to be an Altoniſhment than a Sight ; And 
he who had the moſt familiar vouchſlafement 
of this kind, 'that is, Moſes, could only ſec 
the Back Parts, 1:0, tome tmall meaſure and 
fcanthings of it : becauſe the weakneſs of 
Mortal: Eves can " bear no more : But Then, 
when this Mortal {h: ut. have put on Tn: mortality, 
when the Bodies of Saints. ſhall be inveſted 
with the New Powers of opirituality and In- 
corruption, Then face to face 3; Then we (hail 
be able to fee the whole Lattre of his Ma Jeity 
as familiarly as one Man beholdett: the face 
of another. Now as we mutt allow , that 
the grateful Obj-&ts of Senfe do make up a 
great part of humane Delectution ; to we 
canfiot doubt, but that this G'ory of God be- 


ing fo accommodated to our Senſes, wilt 


aq a more raviſhing and tranſcendent 
*Kght, than all the Objefts in Nature are 
capable of producing. 7 

Theſe are Two ways of Seeing God, by 
Intelligence, and ( in ſome manner ) by 
Senſe. 

But I do not imagine, that theſe Two 
make up the Beatife Vifon, or are the 


whole and adzquate Caule of the Beatitute 


of 
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; of Saints; There being yet Another Cauſe 


of more Importance to Beatitude than both 
theſe. For undoubtedly it is not fo much 
the Sight and Contemplation of the Divine 
Glories (which is Our Ac) as the Com- 
munication of thoſe Glories (which is God's 
Act) that makes the Saints ſo perfectly Bleſ- 


(ed. Becauſe it is from this Communication 


that they come to be Fa xgwori quorws (as 


St. Peter words it) not-bare Spectators, but 
Partakers of the Divine Nature ; 1. e. Partakers 
of ſuch a Blits and Glory as refembles the 
Divine. 1 may illuſtrate this matter by a 
Similitude. obvious to our Sentes. © Truly 
Light is ſweet, ſays Eccleſraftes, and a pleaſant 
thing it is to benald the Sun'; A pleatanr-thin 

it is to. Behold the\'Sun , as they'who.carme 
our of a durk confinement. will readily cog- 


'*fels : But then when we confider that the 


Sun' is the Cheer and Vigour of Nature, and 
the very Life of all Aniwal and: Vegerable 
Peings ; think how much more-Man is ob- 
liged to the Sun for his Influences, than for 
his Sight : And ſa much/more are the Hea- 
venly Inhabitants obliged;to-God for their 
Receptions trom him as'the Fountain of Life, 
than tor the Sight and Contemplation cf him 
as the Subject of Perfection, And 
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And therefore we may make a Third In- 
terpretation of Seeing God ; and that is to 
fignify the Enjoyment of him. Aud in this 
ſenſe the Word Seeing 1s often uſed in Scrip- 
ture : As 1n theſe Phraſes To ſee Good, to 
ſee Life , and to ſee good days, by Seeing 1s 
meant Enjoying : And thus the ſeemg of God 
fignifies the Prrning of God ; through the 
Communications of his Goodneſs, the Beam- 
ings of his Favour, and the Eftufions of his 
Love; paſſing through the whole Man, and 
producing an intimate ſenſation of him both 
in Body and Soul, and filling both with an 
unconceivable and endleſs Dele&ation. And 
this St. John ſeems to mean (in the foremen- 

, tioned Text) by Seeing God As he is : We 
ſhall be like him, for we ſhall ſee him As be 
is, i. e. We ſhall fee him purely Good and 

| Gracious and Beneficent ; for jo be i in his 
[if whole Nature. Indeed we do not ſee him 
4 ſo Here ; for Here we ſee his Diſpenſations 
| mixt with Diſcipline and Puniſhment and 
i} Anger ; But theſe are Opera Altena (as he 
F calls them in the Prophet) As not His, but 
i ftrange and preternatural to him ; and ſuch 
as he Would not, only the Violence of our 
Contempt forces them from him : But there 
ſball 
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ſhall be no ſuch Mixture ; There he will ap- 
pear ey As be 4s, i.e. purely Kind and 
G and Communicative of that Good to 
all that ſee him ; and then how can the Vi- 
lion be otherwiſe than Beatifying ? Suitably 
to this the ſame Apoſtle in his Vifion of the 
New Feruſalem, Kev. 21. after he has de- 
ſcribed it as a Magnificent City, and moſt 


preciouſly built, he adds, That the City had 


no nee of the Sun to li en it, for the Glory of 
God is the light thereof ; Intimating that God 
is the larac Bleſſing to the Heavenly Inhabi- 
tants, as he }:as con{titured the Sun to be to 
the Inhabitants of the Earth ; the ſame Bleſ- 
fing inRetemblance,though infinitely greater 
in Proport.un. And accordingly we may 
oblerve, that as the Word /ight 1s uſed pecu- 
liarly to expreſs God, 1 fo. 1.5. ſothe ſame 
Word Light is uſed peculiarly to exprefs 
Eternal Happineſs, Col. r. 12. toconfirm the 
Argument, that God is the Eternal Happi- 


- nels of the Future Life. 


From the whole that has been faid upon 
this Head , we may make this Inference 
{viz.) That it 1s not the Place Heaven, but 
rather the Gad of Heaven that is theReward 
of tns' Saints ; procuring them endleſs Bleſ- 
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fednels by the Light of Is Countenance up- 


''Y .on them, and the Influences and Emanati- 

"ud ; ons of his Bounty towards them. : Which 

8 Blefledneſs that the place it telf can no way 

procure, we may gather from that Inſtance, 

'Y 1 Kings 22. Where weare told, that a Lying 

1 FF Spirit, 1. e. a Devil was in Heaver, mixing 

| 4 BY himſelf with the Blefled about- the | hrone 

Ji of God ; And yet it 1s certain he was never + 

IK the Happier for being there ; but being de- 

G | prived of the light of God's Countenance, 

7. e. his Love (which properly makes up 

the Beatifick: Viſion) he evn there carried 

his Hell about him. Well therefore and | 

with good reaſon does the Pſalmi$t cry unto 

God,Pſ. 142.25. T bou art my Hope and my Por- 

tion in the land of the Living : By the Land of 

| the Living he means Heaven. For Earth 1s 

no more than the Land of the Dying ; I fay 

=: by the Land of the living he means Heaven, 

and yet he does not look upon that Land, 
but meerly upon God'ins that Land to be his 

Hope and his Portion. And the Apoſtle St. © | 

Paul, ſpeaking of the ſtate of God's Eternal 

Kingdom., 1 Cor. 15. 28. clears and deter- 

mines'the whole matter 1n two words, while 

he fays that in that ſtate God ſhall be merra & 
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| zo, All in All ; Every thing to every Saint ; 
| For All that they can want, All that they 
can wiſh for , All that they can conceive, 
God ſhall be to every one of them. 

| And now what farther Evidence can [ 
| need to my Concluſion (viz.) That if Hea- 
ven be to be delighted in, God is more ? 
And if God be the Chiet thing to be de- 
| lighted in Hereafter, how Reatonable is it 
that he ſhould be delighted in Now ? For let 
| us coniider yet farther , If God be not de- 
| lighted in Now, How thall we be able to 
SP delight in him Hereafter ? Now mult neceſ- 
ſarily be the Diſpotition to Hereafter, there 
being no Interval that can form any New 
Diſpolirions 1n Us. 

He therefore that will Enter. into the 
Kingdom of Heaven, let him Enter : Why 
ſtands he at a Diſtance from the State he 
pretends to delire? Or why looks he forAno- 
4s ther Opportunity ; whereas there 15 no other 

but the preſent ? For Delight in. God is Hea- 
| ven Begun ; ang the Contummation of that 
Delight is Heaven 1n the pertection ot Bliſs, 
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Pſalm xxxvii. 4. 


Delight thu in the Lord, and he ſhall 


1ve thee thy heart's defire. 


- 


inſiſt on the Noctrine of thele Words, 


111 (NElE Z 2458 1 FOPAIL iC10ns, 


9 my former I; {courſe | propoted to 
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1 77; in God 18 our moit Rea- 
fonable Duty. 

[{. That to delig?t ia God 1s the true State 
of Religion. 

And UI. That to deligat in God is the 
happ: eſt way to compaſs alt our Ends, as 'S 
imp! Iced in this Afertion, He /hall give thee 
thy heart s defire, SO that if that which is 
Yr fonable can canclude our Undertand- 
ings; if that which 1s ReNgjous can aitect 
our Conicie NCES 3 if that which 1s advan- 
taigus 2 and gratifying can move our Afie- 
E 2 ctions ;, 
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ctions ; Nelight in God has a propex Claim 
to all our governing Powers. 


The Firſt of theſe Propoſitions I have al- 
ready diſpatch'd, and therefore ſhall pro- 
ceed directly to the 7 wo remaining : And, 

|. To ſhew, That to delight in God 1s 
the true State of Religion. 

| am aware that Religion 1s frequently 
expreſ(&d in Scripture by the name of Fear, 
( the Fear of God ) a Paſhon very oppolite to 
Delight : But if we look into the bottom, 
we tind ſhall that Fear is a Duty arifing rather 
from the Reſpect to our own Nature, which 
is corrupt, than from the Reſpect to God's 
Nature, which being all Goodneſs, and all 
Propenfity to do good, it requires no more 
than Love and Delight to expreſs our juſt 
Sentiments and Veneration of it. So that 
Fear 1s not ſo much the State, as the Guard 
of Religion ; and a neceflary means of re- 
{training our Appetites from offending God, 
rather than the true and proper Worſhip of 
Him. And this we may learn from Mount 
Sinat it felf : where to uſher in the Delive- 
ry of the Law, God preſentiated himſelf in 
all the Formalities of Terrour ; in Thunder 

and 
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and Lightning, and Darkneſs, and Fire, and 
Smoak, and all that was powerful to create 
an aſtoniſhing Fear ; and yet after all this 
terrible Pretace, the Precept it ſelf was on- 
ly Love; Thou halt love the Lord thy God 
with all thy heart ; And this Love 7 the ful- 
filling of the Law: Now there is ſo great an 
| Affinity betwixt Love and Delzght, that we 
can hardly dittinguiſh between them : what 
we love, wealways delight in ; and what we 
delight in, we always love ; And if we will 
diſtinguiſh them as nicely as we can, the 
Ditterence is only this; That Love 1s the 
Defrre of our Object, and Delight 1s the Com- 
| placency that accompanies that Defrre. So that 
\ delighting in God is one thought higher both 
in Worth and Efficacy, than fimply loving 
Him ; becauſe it implies the Activity and 
Heartinels of our Aﬀections. 

But to clear my Point, That to delight in 
Gol is the true State of Religion, I ſhall in- 
fiſt upon thete 7'wo Arguments : 

1. That to delight im Gol is the only way 
to expreſs, that we have a juſt Sente, and 
worthy Notion of Him : And, 

2. Thatitisthe only way to render Him 
a proper Service, 
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1. To Delight in God is the only way to 
expreſs that we have a jult Sente and wor- 


thy Notion of him. 


What notion we ought in Juſtice to have 
of God, I ſhall argue from the Con{ideration 
of theſe Two familiar things, (1.) The 
Names that we are e:ititled to call upon him 
by ; and (2.) The common Benelits we re- 
ceive at his hands. 

(1.) God has entitled us to call upon him 
by the nume of Father, th2 neareſt and moſt 
beneficial and moſt indulgent of all Relati- 
ons : And though there are tome Fathers 


* whoſe behaviour might bring the Credit of 


the Relation into Dilpute, Fathers without 
Aﬀection ; yet it cannot be fo-with God, 
whom pure Atection has made him to be 
our Father ; who has drawn us out of the 
diſtance of Aliensand Deſtitutes,and brought 
us near unto himſelf, and adopted us into 
his Family, and aftigned an Inheritance for 
us with the Saints in light ; ſuch a Father 
cannot but have an Afﬀection more large and 
inexhauſtible, than the molt tender Bowels 
of the moſt tender Sex : And he mſeltex- 
preſly fays as much of himſelf, 1/. 49. 15. 
Now how 1s it poſible we can call upon him 

by 
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by this Name, and in the mean time con- 
ceive any proper ſenſe of the Name we pro- 
nounce, and not withal be convinc'd both 
of our Obligation and our Privilege to take 
delight in him ? 

There 1s another Name that I muſt not 
paſs by : God in the third Perſonality of his 
amiableEflence ſpecites himſelf by the name 
of Comforter : Now 1s it poſſible we can have 
any true notion of a Comforter , and not 
delight in him ? Is not Comfort in it ſelf a 
Delight? Nay it 1s the greateſt of all De- 
lights in this reſpect (21z.) That it comes in 
the Seaſon when we have moſt need of it : 


\ And do not the Exigencies of our Life afford 


any Seaſons wherein Comfort would be wel- 
come ? Certainly they do : If then it be ne- 
cellary to our nature to delight in a Com- 
forter , and yet we do not delight in God, 
what can be the Reaſon but that we are ſunk 
away from the notion that God is a Com- 
forter? We have no juſt ſenſe of his being 
ſo : And this 1s the Cauſe why we neglect 
his gracious Influences that would ſupport 
us in our Exigencies; and betake our telves 
to Sins and Vanities , which can no other- 
wiſe than fail of our dehign. Remember that 

we 
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we condemn the Socanians (and we do but 
our Duty in condemning them) for denying 
theHoly Gholit ; but remember hikewiſe that 
we by not del: ghting | in God do 1m ellett 
deny the Comtorter, which is beth of equal 
fcancaal and pr cjudice to Chriitianity. 

| wight make the ſame Reltection upon 


the endearing name of Saviour, and fo repre- 


fent the whole Blefled Trinity condelcend- 
ng to our Aﬀections, and courting us to 
muke themietves the ubj<ct ot our Delight : 
But i leave this as obvior< to your own Me- 
ditation ro ſupply, and paſs to the Conhde- 
ration of, 

(2. ) That: Common Benefits which we 
receiveat the hands of God. How great i5\the 


ſumm of them? Says the Pſalmiſt, and how can 


we ſay lets, when we think upon Lite and all 
itsBleſſings, upon our Mercies,Comforts, Aids, 
Preventions, Deliverances ; how great is the 
ſumm of thoſeBenefits we en joy ? Now if we 
look upon thele Benctits, and not look upon 


Gud to be theirAurhor, we have no notion of 


lum at all ; And it we delight in theſe Be- 
nefits but cannot delight in God,as their Au- 
thor, our notion of him 1s very Irrational. 
[ know there 1s a Ditterence between a Be- 
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nefit and its Author ; and this diflerence 


Men oliten catch at as the Opportunity. of - 


their Unthanktulneſs ; while they hugg and 
rejoice in a Benefit, and in the mean time 
neglect and vilite the BenefaQtour :- But re- 
member there 1s a difference too between 
the Benefactions of God, and the Benefacti- 
ons of Men : when a Man beſtows a Bene- 
fit, we can retain 1t, and enjoy it in ſpight of 
the Donor ; becauſe he may want power to 
call us to account for our Unthanktfulneſs; 
But God certainly has this power to call us 
to account, and tis as certain that he will 
execute it. Nay further ( to ſpeak accu- 
rately ) in the Benefactions of God there is 
no difterence between the Benefit and the 
Author : there is difterence indeed between 
God and the thing he gives ; but not. be- 
tween God and the good of that thing ; be- 
cauſe God himſelf 1s properly the Good of 
every thing he gives: Inſomuch that if he 
but withdraw himfelf, and turn away his 
Countenance, though the thing remains, yet 
the Benetit becomes immediately voided and 
loſt. Thus Life and all its Comforts are the 
moſt valuable Benefits, ſo long as we are 
thankful to God for them, but when we 
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ceaſe to be ſo, _— their nature, and 
turn into ſo many Debts, for which we ſhall 
be found to be miſerably inſolvent. 

But in the mean time, we all certainly 
agree in this Point, T hat it is natural for 2 
Man to delight in that which ſeems good 
to him, and conſequently in the Cautes of 
ſuch good ; z.e. in thoſe Natures that are 
friendly and beneficent : And hence it came 
to paſs, that one of the Roman Emperours, 
Titus, becauſe he was a Man of a kind and 
obliging Spirit , had the Felicity to be fir- 
named the Delight of Mankind. And yet how 
many of Mankind were there that 77:4" 
Benefa&tions could not reach? And how 
many that the Continedneſs of his Powe: 
muſt neceſflarily difappoint ? But the Fe- 
vours of God extend univerſally, his Bene- 
fits reach to every particular Perſon ; anc 
his Invitations point us out to far greater 
Benefits, and no Man ever was, or ſhall be 
_——_—_ by him, that fixed his Truſt 
and ExpeQtations upon him : And how re- 
proachful then mult it be to us? And how 
convictive of our Inſenfibility, if God can- 
not arrive to the Honour of being eſteemed 
the Delight of Mankind ? 

| 2. My 
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2. My Second Argument to prove Delight 
in God the true State of Religion is this, 
Becauſe that to delight in God is the only way 
to render him a proper Service. 

When the Tabernacle was to- be made, 
and the Contribution of the People was ne- 
ceſfary to the Work, God's Inftruftion to 
Moſes was this, Exod. 25.2. Speak now. to 
the Children of Iſrael, that they bring me an 
Offering ; of every man that bringeth it willing- 
ly, with bis heart, ye Jhall take my Offering - 
where obſerve, All were commanded to 
'bring_ an Oflcring, and yet the Offering of 
none was to be accepted, but what was 
brought willingly, heartily and freely, And 
from this Service then required tothe Houſe 
of God, we may learn the Qualification that 
is neceſſary to recommend all the Service 
that we do to God himſelf; It muſt be a 
Willing Service, Men indeed that ſtand in 
need of Services do oftentimes accept them 
without regard to the Principle from whence 
they come ; but God, who has no need of 
any Services that we can do him, always car- 
ries an eye to the Principle; and if they 
come not willingly, and from our heart, 
they never reach Acceptance with him. Now 

F 2 nothing 
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Take can 'ren;ler a willing Seivice] like 
Prin 4n* our Maſter: And -of this we 


Thaiy mtke'd fad Proof from the Service of 

In: When” we Aexvelany Irregular Appe- 
"Cite as CPretb* (7, 8, or 472 bition, of Luru- 
ry, 0 Cult; cr Malice,; Alas !- we delight 
in'vit-Vaite'* ; And then; though the Ser- 


? Vice" harl,: and the Wuges mean; yet we 


cay; Uo, pv "Pig for os Niaſters' ſake : 
werezmn Watch : cd labour, and wait and fol- 
licit,\ and %es and hear, and d: 2ny our elves, 
and Gab). i yuries., and all to content : 
wWheitns'!6: but the fane Ats be required 
in Refirign, how _ and rediaus do 
they teem! They : e complain'd cf as dif- 
ficult, and quittcc. 2s irzpoſhble. Aud what 
now can make'all rhis Ditierence, but only 
a different Relpect for our Maſter? N ay we 
may take notice farther , 1 hat all the Ser- 
vices of our Laſts, however toilfome, how- 
ever difquieting, however ill attended they 
_ be, yet ſtil] nevertheleſs they are (tiled 
Pleaſures , and Men ſwallow them eagerly 
under that gilded Name. Now would 
we'but transfer our Aﬀections to God, how 


much more reaſonably would his Service - 


be ftiled a Pleaſure, and be willingly and 


. chearfully 
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cheartully undertaken, and feem ealie to 
us in the diſcharge ? But an ill Opinion 
checks all Endeavours, and benumns all the 
ſiinews of Diligence. He, in the Parable, 
that conceived his Lord under the Notion 
of a hard Maſter, made no advance in his 
Service ; he profited nothing at all : And 
now far any one elfe can profit under the 
fame Circumſtances, we may learn from our 
own fad experience; while we find that, fo 
long as our Aﬀection 1s not with God, all 
our Services languiſh into a heartleſs Ap- 
plication, and a bare unedifying Forma- 
ity 'y 
But i need ſay no more to comment the 
Duty ; ain perhaps it may be more worth 
our while to conhder what are the Hinder- 
arices Of it 1n Common Practice. 

We may obſerve, That delighting in God 
has Three main Adv erſaries, (5 21Z. ) Inconſt- 
deration, Senſuality, and Syperſtition : by rea- 
fon of the firſt, Men will not ; by reaton of 
the ſecond, they cannot ; and by rcaton of the 
third, they dare not delight in Go. 1 ſhail ex- 


4mine all theie. 


'The hujt Hinlerance 1s Inc 9} r-{cration. . And. 


this 1s Fx. which Gol chargeth the 1ſraelites 
WW ith, 
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_ 
with, as the Cauſe of their negleCting this 
Duty ; in that known place of Iſaiah, The 
Orxe knoweth his owner, and the Af$ his maſter's 
cribb, but Iſrael doth not know me : where the 
word to know ( according to the old Rule of 
Scripture-Interpretation , Verba ſcienti con- 
notant Aﬀettus), fignities to love, or take plea- 


\ ſure in; And then the Argument of their 


Reproach. runs thus; The Beaſts, which 
Man looks upon as much more ſtupid than 
himſelf, do yet own their Feeder, and love 
him, and take pleaſure in him, and render him 
a willing Service : Now, fays God, I feed m 

People as eftectually as a Keeper feeds his 
Bealt; I give them all they have, and more 
[ ſuſtain their Faculties in a capacity of en- 
joying what I give them, and yet I have 
not ſuch a Return as even the Beaſts do 
make ; Iſrael will not love or take pleaſure in 
me ; and the Reaſon of all follows, My pec- 
ple will not conſider, T his was the Cauſe ; and 
xhere this Cauſe is, the Effe& is neceſ- 
ſary; for how 1s 1t poſſible we can take 
pleaſure in that which we will not think of ? 
Amiableneſ$ is properly the Parent, but Thought 
is both the Midwife and Nurſe of Defire ; 
and be the Object never fo amiable and obl:- 


ging, 
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ging, while we do not conſider it, it affects 
us no more than if it were not at all. From 
this unhappy Slothfulneſs and Indiſcretion 
of Mind it comes to paſs, That many, though 
otherwiſe of inoffenfive Lives, and mode- 
rate Appetites, and lying under no Indiſ- 
poſition that might hinder them from 
enjoying God with a proper Delight, 
do yet wholly defraud themſelves of the 
Comfort of ſo doing, and ſuffer their Time 
to paſs heavily over their heads, only for 
want of spplying ſome due Portions of it 
to the Coiitemplation of God and his Good- 
neſs ; viich Portions of Time ſo applied 
woul! wenderfully lighten all the reft, and 
render our Lives, as much more account- 
able, {o much more pleaturable too. 

But, Secondly, S-nſtalit ſets Men at a grea- 
ter diftance from delighting in God; in that 
State they cannot do it ; And the Reaſon is, 
Becauſe that when the Soul once comes to 
ſerve under a Complacency in things of 
Senſe, it neceſſarily becomes groſs and tleſh- 
ly, and loſes all its ſpiritual Taſt : And thus 
the Wiſdom of God has made it a natural 
Effet, That none ſhall be able to enjoy 
Him, who ſet up his Creatures in competi- 

ron 
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tion with Him; It being made above the 
capacity of our hearts, as well as It 1s beneath 


the Honour of God, to receive the Commerce - 


of his Love in any other than in our largeſt 
Room. Indeed the Prophet Iſaiah, <. 5$. 2. 
tells us of the 1ſraelites, that they pretended 
to delight in God, while their Attections were 
extremely carnal, and ſet upon the World ; 
but this was an Aftront to the Divine Maje- 
ty, which he was commanded to cry loud- 
ly againſt : And we may lay down this for 
a Rule, That of all Hypecrites they are the 
greateſt , who pretend that they delight in 
God ; and of all Enthufaſts. they. are the 
higheſt, who belzeve that they delight in God, 
while they dare delight in any thing that does 
offend him. If therefore we will delight in 
God, it is neceſlary to draw off, at leaſt fo 
far, from the World, as to make our Delight 
in. him, preſide over, and moderate all the 
reſt of our Enjoyments. 

The third Hinderance of the Duty is Su- 
perſtition ; which 1s the Vice of thoſe that 
dare not delight in God : The word Super ſti- 
tion 15 lometimes taken in a greater latitude ; 
but I take it here in its {tric and original 
ſenſe to fignihe a Worſhip of Fear ; a Wor- 
ſhip 
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ſhip of Fear procceding from a ſowre and 
terrifying Opinion of the Nature of God. 8 
Now this unworthy Opinion, which is the 
Parent of Superſtition , does ſometimes grow | 
from Principles of Doctrine received, and 
ſometimes from bare Complexion. As for 
example: Suppoſing it to be believ d, That 
God has determin'd a great part of Mankind 
to Eternal Miſery, meerly to ſhew the Ab- 
ſolutenels of his Dominion : How does ſuch | 
a Doctrine as this detract from the Amiable 
Goodneſs of God; and neceflarily tend to Xx X F 
- make all Mankind ſuperſtitious, fearful, and | 
heartleſs; unleſs it be ſuch as pretend to be | 
ſecure of their own Exemption from that | 
Decree? And yet none can be ſecure of this, | 
without a particular Revelation, But my _ 
chief Aim 1s to ſpeak of that Superſtition that | 
grows from Complezion : And this Complezion 
is ſometimes natural, by reaſon of the Me- | 
 lancholy of Temper ; and ſometimes occa- 
_ hional, by reaſon of the Infirmity of Coaſci- 
ence: Now in both theſe Cafes it 1s ufual 
for the Minds of Men to ſuggeſt, That to 
delight in God 1s too bold a Familiarity ; 
That as we are Creatures of a fintul Na- 
ture, and much more as we are actual Sin- 
G ners, 
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ners, the Majeſty of God requires a more 


- awful diſtance of our AﬀeCtions, than to be 


delighted im by us. But all this 1s no more 
than weakneſs of T hought. 

For firſt, Although we cannot be too 
ſenſible of the vait Diſtance, that is between 
the Vileneſs 'of our Nature, and the Maje- 
ſty of God's ; Yet we mult remember, that 
his Condeſcenfton has been pleaſed to void 
all this dittance ; fo that though He dwells in 
the higheſt Heavens, yet He declares himſelf 
to dwell t99 with the hunible ſpirit ; and there- 
fore 1t we can but keep our Spirits bumble, 
(which is very well confiftent with Delight) 
there is no tear of our being too Fami- 
har. 

But ſecondly, To reflect on our ſelves as Ac- 
tual Sinners ; And here indeed the Caſe re- 
quires a Diſtinction : For ſuppoſing. a Sin- 
ner to retain the purpoſes of Sin, ſuch a 
one has neither Reaſon nor Ground to delight 
in God, and his Pretences to do ſo are a dire& 
Afﬀront : But ſuppoſing a Sinner to turn from 
his Sin in Sincerity, fuch a one has of all 
others the moſt Reaſon to delight in God, and 
to love much, becauſe much ſhall be forgiven him ; 
as our Saviour argues in the Caſe of Mary 

| Magdalen, 
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Magdalen. And if we confider the Paſſages 
ol the returning Prodigal ( in the Parable ) 
and what Delight his Father expreſs'd to re- 
ceive him, we muſt conclude the Son to 
have been Ufthankful, if he did not -de- 
light in his Father more after his Return, 
than if he had never gone aſtray. For, by | 
the way, we muſt not have ſo mean a No- F 
tion of delighting in God, as to think it is | 
exclufive of Godly Sorrow : The Heathen 
could ſay of true Joy, That it is not a Gig- ; 
gling thing, It 1s a Severe thing : Joy, we 
know, has 1ts Tears ev'n in Nature ; but it has 
more in Grace ; and nothing better exprel- 
ſes our Delight in God, and nothing better 
advances it than Sorrow for Sin. So that, | 
ſuppoſing a Man's Mind to be but religiouſly "I 
bent, there is no other Circumſtancecan ex- 
clude him ; (exclude him did I fay? ) nay, 
can excule him from delighting in God, For 
we.muſt confider, That tv Zlight in God 1s 
not only our Privilege, but our Duty ; it 
being the proper Acknowledgment - that is 
due to the Divine Goodnets ; and therefore 
whatſoever may be pretended to hinder it, 
can be no other than {inful and weak, be- 
cauſe it does not only deprive us of our 
| G 2 Comfort, 
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Comfort, but it likewite robs God of His 
Due. 


- Andnow I come to, 

IT. The gre» Motive and Tuco 
of this Dt y, H- hall give thee' thy Heart's 
deſire. 

It wasa very lirze Prom! te. -he Devil once 
made, when, pointing ot ail the Kingdoms 
of the World ind the T\OrIc> thereof, he 
cry d, All this will 1 gre %e ; and yet had 
he had power to mak, his words good, 
the Overture had been thore &- this 1m the 
Text : For we tee tht they who have the 

reatelt ſhare in the \xingdoms ot the World, 
and the Glories of ther, have nil an Em- 
ptineſs of Heart ; and complain of as many 
Wants, and Troubles, and Ditapperntments, 
as are to be met with 1n meaner Fortunes ; 
- and therefore it is evident, That to have our 

Heart's Deſire, is a greater Boon, than all - 
® the Pomp and Affluence of the World is able 
to coniribute. Now were fo large and ob- 
liging a Promiſe as this is, not to. be fulfil- 
led trl the future Life, it were well worth 
the waiting for: but yet God has provided 

more indulgently for thoſe that love him : 

Godlineſs 
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Godlinef$ bas the Promiſes of this Life, as well 
as of that which is to come ; and this in the 
Text has peculiar Reſpect to this Life; and 
therefore | thall only treat of it in reference 
to its Accompliſhment here ; and thew how, 
and in what manner the Goodnef$ of God will 
infallibly make it good to every one that 
delights in Him. 

When a Vian fthall hear of ſuch an Over- 
ture as this. T hou halt have thy Heart's defare ; 
It is narural ior him 1mmediately to conſult 
his Hearc, ard 'ze what Deitrcs he has there, 
thro1:-ing torth at the Hopes of their Ac- 
compli'1:-ent : And there perhaps he may 


find the Dewve of 4145, toenlarge his Poſ- 


ſeſihons 3 or rhe 1)enre of Amnon, to compals 
his Lv+; or the Denre of Haman, to prati- 
tie his Pride and Revenge. I :aention theſe 
Inftances particuhacly ; becaute they may 
altiord us tome tarcher matter of Inſtruction. 
For we may obterve of 1thete Thres Men, 
that though one or them was a King, and 
' the other was a King's Son, and the third 
a King's chief Minton or Favoinite; yet 
each of them accounted himfeir an unhappy 
Ma, till ſuch time as he could compats "1s 
particular Dehre ; They conld neither ear, 

nor 
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nor drink, nor ſleep without it ; notwith- 
ſtanding all the Greatneſs of their other Cir- 
cumſtances: And, from their Example, I 
would have you take notice of one milchies 
vous Errour, that all Mankind is prone to; 
i.e. Weare all apt te,think, that our preſent 
Deſires are neceltary t make us happy, and 
that we cannot be happy without them : And 
yet we may farther obſerve of the fame 
T bree, That thoſe very Defires which they 
look'd on, as neceflary to make thern happy, 
were the expres Caule of each of their un- 
doing : And im like manner I conclude, con- 
cerning the generality of Mankind, That * 
however they eſteem the Accom pliſhment of 
their preſent Delires, as neceflary to make 
them happy, yet it 1s fo far from it, that if 
God ſhould give them their Deſires, they 
would certainly be undone. If the Intem- 
perate Man had his Defire, he would have 
more Health ; and, if he had, what would 
follow, but only that he would be more In- 
temperate ? If the Ambitious Man had his 
 Dehre, he would have more Honour ; and, 
if he had, what would follow, but only\, 
that he would be more Inſolent ? The Con- 
# tentious Man would have more Authority ; 


and, 
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and, if he had, what would follow, but on- = | 
ly that he would be more Injurious ? The 
Scoffer would have more Wit ; and, if he E | 


had, what would follow, but only that he 
would be more abuhve*? In a word ; If all | 
Men .( ſpeaking of them in their ordinary | 
natural State) had their Deſires, they would | 
only have more room and more means for | 
more Guilt ; and how far would this be from 
making of them happy ? We may therefore 
lay down this for a certain Rule, That fo 
long as our Dehires are any way looſe and 
irregular, though then they be a Tor- 
ment while they are not ſatished ; yet they 
would be a greater mitchiet if they were 
ſatished : and therefore .1t 1s pure Aercy in | 
God that he does deny them. When there- | 
fore it is ſaid , I hat God will give a man - | 
his heart's deſire, it muſt neceflarily be K 
underſtood, That the Man's Defire muſt 
firſt be regulated before 1t be given him ; 
otherwite the giving of it would be a 
$ | 
To clear the whole Matter we nec! only 
examine the-full Meaning of this Expreflion, 
He /hall give thee thy-beart's defire : \Were fuch 
a Promite made us by a Man, we ſhould 
expect 


——— —— OO — 


b- 


SERMON IL 


AO 


expect no lels trom it, than the full ſatiſ- * * 


faction and accompliſhment of our Detires ; 
And be ſure we may expect the ſame from 


God ; for there is no Sophiſtry in the Divine 


: Promiſes : But when we conlider that God 


who makes this Promiſe, has power to go- 
vern the Heart, and order the Detires, as 
well as to procure thoſe outward Iflues that 
are necellary to their Satisfaction, we mult 
of right interpret-the words to bear a far- 
ther ſenſe, and that is this ; He /hall give 
thee thy heart's deſire, 1. e. He ſhall give thee 
firſt the Defire it ſelf, and then the Accom- 
pliſhment of it : This therefore is the full 
tenſe of the Words ( viz.) That when we 
apply our ſelves to the Point of delighting in 
God, he will form and order all the Move- 
ments of our Hearts, and teach us to defire 
ſuch things as are fate, and then he will ful- 
fill our Delires. And let not any Carnal 1- 
magination cry within it ſelf, I am defeat- 
ed, if my Dehires muſt be changed, for how 
ſhall I be happy without the preſent ? The 
Caſe 1s juſt the ſame when a Man lies heated 
with a Feaver ; His Thirſt calls for mighty 
Draughts, and he thinks nothing elſe can 
content him ; and when the Phytician, in- 


ſtead 


wat ” 
: 


. J 8 
EEE —OTT—_— — 


Preach/d at Whitehall. 67 


ſtead of a mighty draught, offers him ſome 
little thing of a very different appearance, 
he looks upon 1t as a provoking dilappoint- 
ment ; but after Application, when he comes | 
to find his Thirſt alla 'd, and fo his Defire 

- changed, and witha his Diſcaſe abated ; | 
ask him then what defeat there is un the j | 
Change of his Deſire. | 

The truth is, that while our Defires are in 
our own hands and management, it is impol- 
ſible we ſhould be happy: for fo long as | 
they are unſatisfied we feel a ſenſible Un- Þ 
happineſs from them, nor ſhould be leſs un- 
happy if they were fatished fo long as they 
are unſafe : But when our Dehres are in 
God's -hands, to be managed and. formed 
by hini, we cannot but be happy ; for they 
will be made ſuch as are fit to be fulhlled, | 
and then certainly be fulklled. | 
The only thing remaining is, To ſhew in | 

what Method this ſhall be done : And thus 
it is ; Whenever the Grace of God has its 
proper work upon our Hearts, 1t will efte- | 
ctually reduce the multitude of our Defires | 


to theſe Twy. (Viz.) 
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1. It will make us defhre God himſelf 
chiefly, as the Chiefeſt Good ; and, 

2. It will make us dehre all other inferi- 
our good things with Submiſſion to God's 
Will. | 

1. The Dehire of God himſelf will be- 
come the firſt and maſterly and governing De- 
fire of our Soul ; the Delire of Importunity 
and humble Violence reſolving not to be de- 


" nied: One thing have [ defired, which I will 


require ; which I will infift upon, which 1 


will riot forego, ſays the good. Man ; and 


that is, That God will communicate himſelf 


unto me : And when this Defire is once come 
to be rooted and habitual, the Heart will be 
ſo fild, and heal'd, and ſtrengthen'd by it ; 
that (as when a powerful Medicine is given 
to a Leper) the multitude of our common 
Deiires will drop off like the Scabs of our 
natural Itch. Indeed we may obſerve ev'n 
from the ' Inſtances that are vicious, how 
one Defire, when grown maſterly and go- 
verning , will be able to ſuſpend the Act- 
ings of all other, and fill, and take up the 
whole Soul : Ez. gr. Let a Man ſet his Heart 
upon the Love of Money ; T his Detire will 


be 
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be able to wean him from all other Deſires ; 

and from all regards either to Vertue or Cre- 

dit, or even to Pleaſure it ſelf; and to long 

as this one Delire 1s thriving, be will account 

himſelf an entirely happy Man : TI hus it is. 

when a Man makes Treaſure his God ; and 

how much more happily will it be ſo ? How 

much more happily will one Detire fill, and | 

take up the whole Soul, when a Man (hall | | 
; make God his Treaſure ? | | 
hu But Grace requires not that Nature ſhould 
: be extinguiſhed, and therefore there is always 
\ lawful Room for a Second Deſrre, 1. e. 
, 2. The Deſire of Temporal good things, 
: ſuch as arc Health, and Eaſe,and Liberty,and 
| 


other Conventencies of Lite : But then this « 
in the good Man is a Defire of Submithon 
and Retignation, and refolved Acquieſcence 
in the Will and Pleaſure of God : For this 
| Reaſon, Becaule, although it be lawful for 
Hh any Man to dehire theſe things, yet it is be- 
| yond the Wiſdom of the wilelt Man in-the 
World to know, whether the Enjoying of 
theſe things would be beit for hum ; nay, 
whether 1t would be ſimply fafe. Lhere is 
one Conlideration, that 1s reaſonably ſufh- | | 
H 2 cient 
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cient to make us diſtruſt and be jealous of all 
our natural Defires, however jult and regular 
they may be in appearance ; and that 1s this ; 
It 1s certain, that if we thould have our 
Defires, though never ſo honeſt , yet they 
would quite evacuate and ſet afide the Croſs 
of Chriſt ; - for we ſhould- never defire 
Wants, and Chaſtiſements, and Affictions : 

Now he that thinks the Croſs of Chriſt an 
unneceflary Impoſition ; or that Wants, and 
Chaſtiſements, and Aflictions are not ſome- 
times beſt for us; neither underſtands him- 
_ felf, nor the deftigns of God upon him for 
his Good. God only knows what is beft 
| for us, and what the State of our Paſſions 
can bear at all times to the beſt Advantage : 
And his abſolute Promiſe extending thus far, 
That he will give like a Father to each of 
his dutiful Children , 4-0» xpno«, as much as 
he needeth, or as much as 1s uſeful and fit ; 
the good Chriftian takes it for a Demonſtra- 
tion, That what God gives him not, is not 
ht for him. 

Upon this ſtate of Mind it follows, That 
whoever delights in God, he has eftectually 
his Heart's Defrre : For in the ſupreme De- 

[tre 
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lire of his Heart he cannot miſcarry ; God 
will be undoubtedly his ; he already taſtes 
his Goodneſs, and rejoices in it: And in 
his inferiour Deſires of W orldly Comforts, 
he ts ſecure from diſappointment, becauſe . 
he makes God's Will the meaſure of his 
own : So that 1f he chance to want the de- 
fireable things of Life, he cries to himſelf, 
Theſe things indeed are Goof, but God is Bet- 
ter ; and 'upon this Rule he eſtabliſhes his 
Content. And, on the other fide, when 
he enjoys the defireable things of Life, he 
cries to himſelf, Theſe things indeed are Gool, 
but ble{ſe4 be Gal that he hath better things 
than theſe in ſtore ; and with this Rule he 
both moderates his Appetite, and doubles 
his Enjoyment. 

Now hovy can any one defire. more thau... 
this, To be at the ſame time Content, and 
Joyful, and Safe? 1 am fure this is more 
than any one can obtain from the World, 
though he had the YWorldimore at his W ill 
than ever yet any Man had. And yet he 
that delights in God ſhall never fail of this, 


To be both Content, and joytul, and Safe. _ 
And 
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And, I think, I need not alledge any more 
to prove, That Delight in God brings along 
with it the fulleſt Accompliſhment of Hu- 
mane Detires. 


And thou, O Almighty God, who alone canſt 
order the _— Will and Aﬀections of 
finftul Men ; Grant unto thy People, T hat 
they may love the thing which thou com- 
mande$t , and deſrre that which thou do5t 
promiſe ; That ſo, among the ſundry 
C hanges of the World, our Hearts may 
ſurely there be fixed where true Joys are 
- + found , _ "mw & Christ our 

or 
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